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Exploring Procreation of babies via In Vitro Fertilization
in the light of Islamic Shariah
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Abstract- Procreation of babies via In Vitro Fertilization is a new phenomenon among humans which has been a point of discussion
among Islamic scholars for quite some time especially regarding its legal status and its implications on inheritance rights. In Vitro
Fertilization is a process in which an egg is combined with a sperm in vitro. Usually, couples who are not able to procreate go for In Vitro
Fertilization. If this whole phenomenon is observed from Islamic lenses, a lot of questions come to mind. Can we call the procreation of
babies via In Vitro Fertilization legal? Is the relationship between parents and children legal especially when babies have been born
through In Vitro Fertilization? Is this whole process of In Vitro Fertilization in line with Shariah Marriage or questions the sanctity of
marriage? What will be the relationship between children and mother after babies have been born through In Vitro Fertilization? What set
of rights children and mother can claim after babies have been born through In Vitro Fertilization? All these queries have been addressed
in this article.

Index Terms: In Vitro Fertilization (I\VVF), Test-tube Baby, ovum-bearing Mother, Birth mother, sperm and ovum, Inheritance, Shariah,

Breastfeeding.
I. INTRODUCTION

his topic or in other words this research question will be

answered by the assumption of an example: The theme

under discussion can be better understood through a self-
assumed case study in which A is a woman who is unable to
produce eggs due to poor health; B is a woman who can produce
eggs but not married to C and C is A’s husband who is healthy
and can produce sperm. Twenty years ago, A got egg from B for
its fertilization with C’s sperm. Via In Vitro Fertilization,
Zygote got developed in the womb of A which in reality carried
egg of B and Sperm of C. After nine months, A gave birth to
two girl babies which we for ease we can code as D. Question
worth exploration here is: what is the relationship of these two
girls (D) with the woman (A), her husband (C), and woman B
whose egg was taken? What share of inheritance rights these
girls (D) can claim? If A dies what share will C get from A’s
inheritance? It’s important to address all these questions in the
light of Islamic Shariah. What’s the position of Islamic Shariah
on all these questions, has been addressed in this article?

Il. IDENTIFY, RESEARCH AND COLLECT IDEA
A.  What offspring get from their Parents?

According to Islam, the rights of parents are the highest after the
rights of the creator of the Universe and his prophet Muhammad
(PBUH). These rights include showng good behavior and
obedience to them, supplication for them, meeting their food
needs, living with them, paying heed to their consent in
marriage, and their share in the inheritance of their children, etc.
Besides, a woman is called a mother due to her different roles
and performances such as:

A. From the perspective of her eggs’ production.
B. From the perspective of pregnancy and childbirth.

C. From the perspective of breastfeeding.
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D. From the perspective of love, nurturing, training,
compassion, and lifelong supervision.

E. From the perspective of justice in life and rights to
inheritance after her death etc.

A man is called father due to his different roles and
performances such as:

e  From the perspective of sperm.

e From the perspective of providing protection and
financial support to his wife and children (clothing,
shelter, food medical expenses, etc.).

e From the perspective of love, compassion, arranging
marriage of his children and training his children
throughout his life.

e From the perspective of justice in life and rights to
inheritance after his death etc.

B. Rights from Mother to Children

Islamic Shariah has bestowed sufficient rights to everyone
including parents and their children. So, children have some
rights that are to be given by their parents. These rights are
described in the light of Islamic Shariah in the lines below:

The Creation of Human Beings from Water and Sperm

Allah Almighty has described the creation of human beings in
the Holy Quran in these words.
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Let people then consider what they were created
from! They were created from a spurting fluid,
stemming from between the backbone and the
ribcage.
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While explaining the above verse, Maulana Abdul Rehman
Kilani is of the view that semen (water) comes out of the organs
that are between the backbone and the ribs of the chest. Usually,
people understand that a man's sperm comes from the spinal
column and that of a woman comes from the ribs of her chest.
However, this idea does not seem correct because doctors
believe that semen, whether it’s that of male or female, is
produced during the fourth stage of digestion. The main organs
namely heart, liver, and brain are involved in the creation
process of semen. This digestion is located in the inner part of a
human body; that's why it has been mentioned between Sulab
(backbone) and Taraib (ribcage) [1].

It can be derived from the verse that human is created from
semen (water) which is made from the main organs of the
human body. This is the original and basic relationship of a
person with his parents. On the basis of parents' semen’s
lineage, the generational family tree and chain of inheritance are
developed. In the Prophetic hadiths, both male and female
reproductive germs have been declared water which contains
genetic cells. It is narrated by Anas bin Malik (R.A) that a
Jewish Scholar Abdullah bin Salam came to the Prophet
Muhammad (PBUH) to ask three questions. His third question
was: When does a child resemble its mother or father? The
Prophet (PBUH) replied to that:
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If a man's discharge proceeded that of the woman,
then the child resembles the father, and if the
woman's discharge proceeded that of the man, then
the child resembles the mother.

There are a number of Hadiths in this context in which both
male and female reproductive germs have been declared water
which contains genetic cells. When the genetic cells of both
male and female get combined for the next generation that is
called "sperm”. It seems that the original creation of a human is
based on male’s and female’s water (semen) and they have the
basic position in his/her creation and attributes. This genetic
water is the real basis for parenthood.

A woman who conceives and gives birth is a mother

The Holy Qur'an has also declared a female to be a mother who
conceives and gives birth to a child. It is described in the Holy
Quran.
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Those of you who "sinfully” divorce your wives by
comparing them to their mothers should know that
their wives are in no way their mothers. None can be
their mothers except those who gave birth to them.
Another verse is also described in Surah al Ahgaf in
this regard.
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We have commanded people to honour their parents. Their
mothers bore them in hardship and delivered them in hardship.
Their "period of” bearing and weaning is thirty months.

The same message is mentioned in verse 14 of Surah Lugman as
well. It can be derived from these verses that a mother is the one
who carries a child in her womb for up to nine months and gives
birth to it. It is important to observe the Shariah rules in the case
of a surrogate mother, and is necessary for children to pay for
the rights of such a mother as well. So, such a mother cannot be
separated or deprived of her children after giving birth, as can
be evidenced from the Prophet’s (PBUH) saying,
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Narrated Abu Ayyub: | heard the Messenger of Allah
(SWT) saying that 'whoever separates a mother from
her child, Allah Almighty will separate him from his
most beloved on the Day of Judgement.

The Quran clearly states that neither a wife can become our
mother, nor can an adopted child become our biological child,
solely by our declaration. However, the guidance and command
of the Creator is the real basis for these relationships, as Allah
almighty says in the Holy Qur'an.
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Allah does not place two hearts in any person's chest.
Nor does He regard your wives as "unlawful for you
like your real mothers, even if you say they are. Nor
does He regard your adopted children as your real
children. These are only your baseless assertions.

A lactating woman is a (foster) mother

The Holy Qur'an has also declared a lactating woman as a
mother. So, Allah (SWT) has used the word mother and sister
for foster mother and sister.
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Your foster mothers, and your foster-sisters (are also
forbidden to you for marriage).
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Narrated Abu Tufayl: | saw the Prophet (PBUH)
distributing flesh at Ji'iranah, and | was a boy in those
days bearing the bone of the camel, and when a
woman who came forward to approach the Prophet
(PBUH), he spread out his cloak for her, and she sat
on it. | asked: Who is she? The people said, she was
his foster mother.

An argument can be derived from this Hadith that in the
presence of the Prophet %, the companions referred to a
breastfeeding woman as a mother, yet the Prophet % remained
silent. This makes it clear that even a breastfeeding woman can
be referred to as a mother. While in another hadith, the Holy
Prophet (PBUH) himself has used the word ‘foster uncle'.
Furthermore, Sayyida Ayesha says that the Messenger of Allah
(PBUH) was in her house and a person was asking for
permission to come to the house of Sayyida Hafsa (R.A). |
asked the Messenger of Allah (PBUH), and he replied that:
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Narrated Ayesha (RA): (the wife of the Prophet) that
while Allah's Apostle % was with her, she heard the
voice of a man asking permission to enter the house
of Hafsah (RA). Aisha (RA) added: I said, "O Allah's
Apostle (PBUH)! This man is asking permission to
enter your house." The Prophet (PBUH) said, "I think
he is so-and-so,” naming the foster-uncle of Hafsah.
Aisha said, "If so-and-so were alive, he would have
been allowed to enter upon me due to the
breastfeeding relationship." He then replied, "Yes,
breastfeeding establishes the same prohibitions as
blood relationships."

In these traditions, the foster mother of the Prophet (PBUH) was
called a mother, and foster uncles of Sayyida Aisha (R.A) and
Sayyida Hafsa (R.A) were called uncles. In this regard, Shaikh
Muhammad Saleh al Munjid is of the view in his religious
decree (Fatwa),
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The legal rulings related to breastfeeding are not
similar to those related to the rulings of lineage
(paternity) as breastfeeding does neither entail
financial support and inheritance rights nor the right
to guardianship of marriage in contrast to lineage.
However, they both share the prohibition of marriage,
the  permissibility of looking (non-mahram
interaction), seclusion, and travel restrictions. This is
part of the wisdom of Islamic law. The rights of the
foster mother through breastfeeding, where she nurses
the child five times, cannot be equated with the rights
of a mother who conceives, gives birth, breastfeeds,
and nurtures because the tangible reason for the
child's presence is different. Can a foster mother feel
through breastfeeding what a birth (biological)
mother feels in heart in terms of compassion, mercy,
and concern? Hence, "Some scholars have suggested
that children should show respect and courtesy to
their breastfeeding parents, but they cannot be legally
bound in the same way as they can be with the rights
of their biological parents.”

The above-mentioned references show that foster relations
(relatives) have too many rights but are not equal to biological
and blood relations (relatives).

Upbringing and nurturing are also children's rights

Parents and children are not only naturally close to each other
but also have rights and duties according to Islamic Shariah. The
rights of children are the duties of parents while the duties of
children are the rights of parents. Here are some apparent rights
of children such as upbringing, protection, love, education,
marriage, inheritance, etc which actually duties of their parents
are. All the above-mentioned rights can be testified from
Qur'anic verses and Hadiths of the Prophet (PBUH). However,
there are some rights of parents which are the duties of their
children. Here are its references.

wu\u.\‘gﬁ‘gbhbhe.&.\h\‘g?&amlIJAU.\A\U.N\L@.J }
JA.J\){DJBAJ\J

O believers! Protect yourselves and your families
from a Fire whose fuel is people and stones.
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O Prophet! Ask your wives, daughters, and believing
women to draw their cloaks over their bodies.
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Narrated Abdullah (RA): Allah's Apostle (PBUH)
said, "Every one of you is a guardian and is
responsible for his charges. The ruler who has
authority over people is a guardian and is responsible
for them; a man is a guardian of his family and is
responsible for them; a woman is a guardian of her
husband's house and children and is responsible for
them; a slave (servant) is a guardian of his master's
property and is responsible for it; so all of you are
guardians and all are responsible for your charges."
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Narrated Abdullah by Ibn Amar ibn al-'Aas: The
Messenger of Allah (PBUH) said, “Command your
children to pray when they become seven years old,
and beat them for it (prayer) when they become ten
years old; and arrange their beds (to sleep)
separately.”
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Narrated by Abu Hurairah (R.A), Prophet (PBUH)

said, "Every child is born with a true faith (i.e., to
worship none but Allah Alone) but his parents
convert him to Judaism or to Christianity or to
Magainism, as an animal delivers a perfect baby
animal. Do you find it mutilated?"

The above-mentioned verses of the holy Qur'an and Hadiths of
the Prophet (PBUH) testify that the upbringing of children,
protection of their faith, education, and guidance towards the
right path are not only the duties of parents but they will also be
asked regarding them on the Day of Judgement.

C. Rights from Father to Children
Kinship

Allah Almighty has linked the lineage of children with father as
it has been referred in verse 5 of Surah e Ahzab. When a woman
gives birth to a child in the result of a legal marriage (Shariah
Complied Nikah), as a result of a valid Islamic marriage, new
relationships are established by the parents of the children born.
Consequently, from the father's side, relationships such as
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grandfather, grandmother, uncle, aunt, etc., come into existence,
while from the mother's side, relationships like brother, sister,
paternal grandfather, paternal grandmother, paternal uncle, and
paternal aunt, etc., come into existence. Apart from that, without
a valid Islamic marriage, physical relations formed based on
mere biological connections like sperm, chromosomes, DNA,
etc., are not recognized in Islam.” As, narrated by Abdullah bin
Abbas (R.A), Prophet (PBUH) said,
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“Whoever claims a child without a right, he shall
neither inherit nor shall be inherited from.”
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Narrated by Abdullah (R.A), The Messenger of Allah
(peace be upon him) said if the child is born to a slave
woman whom he does not own or to a free woman
with whom he committed adultery, then he has no
right to inherit from him. If the one who claims to be
his (child) father is indeed his real father, then he is
the child of adultery born to a free woman or a slave
woman (because of no legal (Nikah) marriage)."

In short, it can be said that the relationship between parents and
children is actually based on genetic germs; however, if the
parents' germs do not meet on the basis of Shariah marriage
(Nikah), then the child will not have any relationship with the
father and his relatives according to Islamic teachings. In this
regard, Imam Shafa'i (204 AH) is of the view.
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So, it is reasonable in the Book of Allah (Holy
Qur'an) that the child of adultery is not attributed to
his father because the child is a blessing of Allah
Almighty. Therefore, his blessings come from
obedience instead of disobedience

A famous Hanafi Jurist Imam Abu Bakr Razi Jasas (370 AH)
has clearly mentioned in his book entitled "Ahkam al Qur'an".
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So, the ruling regarding inheritance is based on the
establishment of lineage, not on whether he is from
his water (seed). Don't you see that the child of
adultery does not inherit from the adulterer due to the
lack of proven lineage (Nikah), even if he is from his
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water (seed)?

Additionally, the writer's research article entitled "Lineage
System in Islam"- published in Muhaddis Magazine, July Issue,
2005- can be consulted in this regard. In his article, the writer
has shared detailed arguments from the Qur'an, Sunnah of the
Prophet (PBUH), and sayings of well-known jurists.

Fusion of cells in the Cloning

Allah Almighty has put a quality in the genetic cells of humans
that when the male germ enters into the female ovum, the
natural creation of a new human begins itself. These
reproductive cells contain all the details of genetic and personal
information. Modern scientists have achieved remarkable
success in discovering this information in every cell of the
human body (e.g., nails, saliva, finger, blood, etc.).

At times, if it is not possible to identify lifeless or mutilated
human bodies in an accident, their non-reproductive cells are
taken and their similarity is checked with the samples of the
body cells of their families. Thus, after matching the DNA of
the organs of the people with the samples of their families,
identity of people dying in car crashes or other accidents is
verified.

Nowadays, it is possible to create a new organism by extracting
human information from non-reproductive cells and combining
it un-naturally with the non-reproductive cells of another
woman which is called Cloning in scientific language. When the
non-reproductive cells of a pregnant or lactating mother together
with her offspring become an important part of his existence, the
relationship of lineage to these human cells does not start
automatically. However, when the scientific process of
combining the hereditary and genetic characteristics of non-
reproductive cells is done, then the rules of this non-
reproductive cell will also be the same as those of reproductive
cells. Besides, Shariah precautions will have to be kept in mind
too, because the protection of race and kinship is also part of the
fundamental objectives of Islamic Shariah. Moreover, it should
also be noted that the lineage is the basis for the relationship of
the children with their mother and father because too many
other Shariah rules are associated with it. Therefore, according
to Islamic Shariah, no disorder, error or omission can be
tolerated in human creation [14].

This denotes that the Prophet (PBUH) has adopted utmost care
in the legal (Shariah) rules of kinship that he neither gave the
child to the biological father (Sa'ad bin Abi Wagqas) nor allowed
a lawful (Shariah) sister to abandon veiling (Hijab). Imam
Bukhari explained and established the ruling of avoiding
resemblance (Mushtabihat) in this Hadith and gave guidance to
refrain from it. Hafiz 1bn Hajar wrote that the basis of Imam
Bukhari's argument is the command of the Propeht (PBUH) to
his wife Sauda (R.A) to observe the veil (cover herself) from
that child, even though the Propeht (PBUH) had recognized him
as her brother according to Islamic law. However, it was
strongly suspected that he was a boy from Agaba, as was
evident from the appearance of physical resemblance. The
Prophet's (PBUH) command of having a veil was due to
precaution. (Ibn e Hajar Asqgalani, Fathul Bari, 4/371)
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For instance, by combining the information obtained from the
cells of a man's nails and a woman's arm through cloning, a hnew
human is scientifically created placed in a mother's womb. In
this scenario, it is necessary to note whether the genetic
relationship for a lawful marriage exists between the man and
the woman whose cells are being combined. Even, the unlawful
fusion of their non-reproductive cells without a lawful marriage
would also be impermissible. So, the same legal regulations that
apply to reproductive organisms resulting from unauthorized
fusion would be applicable to the humans created through this
(Scientific) process. Though this action would not be classified
as adultery yet the individuals responsible for this genetic fusion
and those assisting such as doctors and lab technicians would be
regarded as committing a serious crime and grave sin.

Father is the Sponsor of his children

The responsibilities/ duties of the mother and father are
described in the above lines. However, from a guardianship and
protection perspective, a father has a special relationship with
his children as the Holy Qur'an has also mentioned it in these
words.
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(Divorced) mothers will breastfeed their offspring for
two whole years, for those who wish to complete the
nursing (of their child). The child's father will provide
reasonable maintenance and clothing to the mother
(during that period). No one will be charged with
more than they can bear. No mother or father should
be made to suffer for their child.
U &) el Jom B (e ey da G e G
LY csﬁug-t:ﬂsahg-t-\huwﬂac—wdwum
d.\S}Jd.\ASaLAG.\A Jad ‘du\JJAJA.uuAa!
[15]ch sty

Narrated Aisha (RA), Hind bint Utba said, "O Allah's
Apostle (PBUH)! Abu Sufyan (RA) is a miser and he
does not give me what is sufficient for me and my
children. Can | take from his property without his
knowledge?" The Prophet (PBUH) said, "Take what
is sufficient for you and your children, and the
amount should be just and reasonable.

The above verse and hadith denote that the father is not only a
sponsor of his children but also of his wife as well. If he does
not fulfill the responsibilities of sponsorship, a reasonable
amount can be taken from his property without his knowledge.
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I1l. WRITE DOWN YOUR STUDIES AND FINDINGS
A. Shariah-based Solution to the above-mentioned Issue

The above-said issue has been discussed almost in every aspect
now. Let’s explore in the light of Islamic teachings.

The Sinner and His Accomplices

It is forbidden to mix the sperm of the husband (C) with the
ovum of the woman (B) in any way because there is no marital
relationship between them. So, the medical doctor and lab
assistant who do this work are criminals and supporters of the
sinner according to Islamic Sharia and Pakistani laws. Hence, if
the mixing of these two genital waters is by penetration of the
private parts, it will be a crime of adultery, and if it is through a
test-tube baby or by some other artificial means, it will be a
grave sin.

Apparently, it seems that the will or knowledge of the husband
(C) and the ovum-bearing woman (B) is involved in this sin.
Otherwise, it might be impossible to get the germ and ovum
from them. So, they both are part of this sin and they should
sincerely repent to Allah (SWT).

The woman (A) who put the germ and sperm of ovum-bearing
woman (B) and her husband (C) in her womb, is also a
supporter, participant, and illegal beneficiary of this sin, as it is
described in the Holy Qur'an.
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Cooperate with one another in goodness and
righteousness, and do not cooperate in sin and
transgression.

Apart from the twin girls, all parties involved in this case
including the doctors and assistants are sinners. Everyone
should sincerely repent to Allah (SWT) and keep seeking
forgiveness for this sin.

Parties B, C and D have no hereditary relationships

According to Islamic Shariah, the original mother of the twin
girls (D) is the ovum woman (B) on whose death the girls had
the right to inherit their share. Secondly, the two girls might get
an inheritance from the sperm's father (C), but due to the non-
marriage of the father (c) with the fertile woman (b), he is
neither the father of these girls, according to Islam, nor does he
have any maintenance responsibility of these girls. So, no
relationship between these girls (D) and man (C) is valid
according to Islam because there is no Shariah marriage
between the parties to the sperm (B & C). In this regard, a
number of hadiths of the Prophet (PBUH) have been mentioned
in the lines above.

The relationship of the girls to parties A and C is similar to
foster parents

Apparently, the Holy Qur'an has also declared the womb of a
woman (A) as a mother. This birth mother (A) has the same
relationship as a foster mother with a child. During the nine
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months, she (A) has endured a lot of hardship in their care and
nourishment, and the children benefited greatly from her body
even more than a wet nurse. Therefore, on the basis of Qur'anic
teachings and physical relationship, this mother (A) can be
given foster mother's rights. Besides, it should also be clear that
during the era of the prophet (PBUH), these distinct situations of
childbirth did not happen. Thus, attributing the status of a birth-
giving mother to a foster mother is a juristic position based on
the apparent text of the Holy Quran. One other aspect in this
regard is that the birth mother (A) should also be deprived of
these two girls (D) as father (C) is deprived due to an illegal
relationship with ovum-bearing woman (B). However, by
analogizing the terms used for pregnancy and childbirth in the
Quran with the nursing mother, who has no biological
connection with the real parent, the maternal relationship of this
mother (A) with her own daughters (D) can be considered for
motherhood. In this case, the husband (C) of the birth-giving
mother becomes the foster father of these girls (D). The birth-
giving mother (A) and her husband (C) have the right to a caring
and respectful relationship with these girls and will be declared
Mahram. Nevertheless, inheritance, financial support, and
guardianship rights will not apply to them. Allah Almighty has
addressed the woman giving birth as a mother with the genitive
or possessive case in Surah al Maidah. So, other aspects of
motherhood cannot be excluded in this regard as numerous
verses and hadiths provide this opportunity of foster mother to
all these women. However, the woman giving birth cannot be
equated with the woman having the ovum as it has been
mentioned in the religious decree (Fatwa) of Shaikh Saleh al
Munjid.

B. Differences in the Religious Commandments between
Ovum Bearing Mother and Birth Mother

It remains evident that the resemblance based on genetic
material in the offspring is much more remarkable than in
pregnancy, childbirth, and breastfeeding mothers. However, due
to some reasons, denial of some resemblances is not possible,
but the majority of inherited similarities are based on genetic
material, and through this, genealogy and descent persist.
Besides, Qur'anic verses and hadiths of the Prophet (PBUH)
have clearly stated that human has been created from a mingled
drop of fluid. So, the connection of a father to his offspring in
terms of genealogy and descent is based on genetic material
instead of pregnancy, childbirth, or breastfeeding. This genetic
material establishes the rights and responsibilities of all further
kinship relations. According to Islamic Shariah, the actual
genetic material forms the basis of kinship for which the
legitimate relationship of the spouses is utmost necessary. Apart
from that, no relation is neither valid nor considerable in this
regard. Apart from that, observation also affirms that the genetic
resemblance of the biological mother significantly outweighs
that of the birth-giving mother. It's possible that this
resemblance is in the ratio of 1 and 9 or even more than that, but
the Quran, hadiths, and empirical evidence indicate that the
primary factor in the creation and resemblance of a child is
indeed the mingled drop of fluid.

Regarding the birth-giving mother, due to Quranic
commandments and resemblance with the nursing mother, it is
not necessary, in permissible cases, to deprive the surrogate
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mother of empathy and affection for the child in any
circumstances. In permissible cases, with the permission of the
concubine or a maidservant including placing another wife's
ovum in her uterus as some theologians have permitted it.
However, equating the birth-giving mother with that of the
nursing mother is a juristic effort based on the apparent text of
the Quran, which is not unanimously agreed upon like
breastfeeding, and there can be varying opinions among
scholars.

According to Shariah Commands and the above-mentioned
situations, the twin girls have the right to get inheritance and
maintenance from the ovum-bearing mother (B). Now, the birth-
giving mother (A) or her husband (C) have no biological
relations to them. They (A & C) are not responsible for their (D)
maintenance and inheritance. However, both (A & C) can still
be considered as their foster parents. So, due to upbringing and
care, they (D) should treat those (foster parents) with kindness.
Nonetheless, due to participation or cooperation in a sinful act,
foster parents and their relatives should continually seek
forgiveness from Allah. Spreading such practices, insisting on
their continuity, and committing them openly in an Islamic
Society are major sins and those who commit them should
sincerely repent to Allah.

When there is no biological relationship between the twin girls
(D) and the birth-giving mother & her husband (A & C), then
none of them will inherit anything from the girls. The husband
(C) will only receive the same share of his wife's personal
property in inheritance that a childless woman would receive
from her spouse. However, due to compassion and kindness, the
girls (D) should continue to do good deeds and maintain a
positive relationship with their “foster parents” which includes
treating them well financially. After declaring her (A) childless,
the remaining half of the inheritance of the deceased woman (A)
would be divided among her other heirs such as her mother and
siblings.

GET PEER REVIEWED

Exploring the procreation of babies via In Vitro Fertilization in
the light of Islamic Shariah involves a nuanced examination of
the permissibility of IVF, ethical considerations within the
procedures, and the broader social and cultural implications
within Muslim communities. Peer-reviewed research is essential
to ensure the academic rigor and reliability of findings,
encompassing diverse perspectives from Islamic scholars,
medical professionals, and sociocultural experts to foster a
comprehensive understanding of this complex intersection
between reproductive technologies and religious principles. This
interdisciplinary approach is crucial for addressing the ethical,
theological, and practical dimensions of IVF in the context of
Islamic Shariah.

IV. IMPROVEMENT AS PER REVIEWER COMMENTS

Examining the procreation of babies through In Vitro
Fertilization in the context of Islamic Shariah requires
meticulous investigation into the religious permissibility of IVF,
ethical intricacies within the procedures, and the broader
sociocultural implications within Muslim societies. Peer-
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reviewed scrutiny ensures academic rigor, incorporating insights
from Islamic scholars, medical experts, and sociocultural
researchers. This interdisciplinary approach enhances the
scholarly depth needed to comprehend the nuanced interplay
between reproductive technologies and Islamic principles.

V. CONCLUSION

When it becomes impossible to have children due to certain
circumstances, accept the will of Allah Almighty as people
accept in other tests such as illness, etc. So, contentment and
patience attitude will be highly appreciated in this regard. In
such a situation, Islam has provided the solution by adopting a
foster kinship which would be better. Due to certain
circumstances, committing grave sins and destroying sacred
relationships is neither permissible nor suitable for an Islamic
society. Definitely, the rules and rights & duties of kinship and
family relationships are established by Allah Almighty and are
more compatible with human psychology and relationships
which is really great blessing of Him. Thus, He (Allah) has set
their rights and responsibilities with wisdom that should neither
be altered due to humans’ requirements nor affected by his/her
desires.
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